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The Anglican Breviary and
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Orthodox Divine Office

By READER BENJAMIN JOSEPH
ANDERSEN, B.PHIL.

INTRODUCTION

The Anglican Breviary (AB) is
the fruit of a long process of the
rediscovery of Western Catholic W
roots within Anglicanism. It pro-
vides English speaking, Catholic and
Orthodox minded Christians with
access to a complete, accurate, beautiful
and practical rendering of the sacrificium lau-
dis, the “sacrifice of praise,” the ancient Western
Divine Office, in substantially the same form and
content which was prayed by generations of Western
Saints including Ss. Benedict and Gregory the Great.

The AB was originally published in 1955 by the Frank
Gavin Liturgical Foundation, based in New York, and de-
voted to the creation of liturgical resources for High Church
and Catholic-minded members of the Anglican Communion.
The Frank Gavin Liturgical Foundation was best known for
its production of The Anglican Missal, which set forth a very
beautiful interweaving of the traditional Prayer Book Liturgy
with traditional English renderings of elements from the Mis-
sale Romanum (the pre-Vatican II Roman Missal). Just as this
Missal intended to restore the rich fulness of the ancient

Western Rite to the rather bare Prayer Book Liturgy, so the AB
was created as an immense enrichment of the Daily Office of
Catholic-minded Anglicans.

Many High Churchmen and Anglo-Catholics had pro-
duced similar Daily Office books long before the publication
of the AB. Some of these publications were rather eclectic in
their compilation, drawing from medieval English, continen-
tal Roman (Tridentine), and Eastern Orthodox usages. Most
of these books were actually diurnals - containing seven “day
hours” and excluding the eighth, night vigil office of Matins.
These publications provided the translators and compilers of
the AB with models and inspiration.

The AB, however, was the first complete Anglo-Catholic
Daily Office book, containing all seven of the day hours as well
as the vigil office of Matins. The AB is a careful, accurate and

beautiful rendering of the prayers, lessons, antiphons,
and responsories of the Breviarium Romanum. The
translation of the Psalter is that of the endur-
ingly beautiful Coverdale Psalter of the Book
of Common Prayer. Likewise many of the
Collects are the versions which derive
from the Book of Common Prayer. Most
of the Scriptural lessons, antiphons
and responsories are taken from the
Authorised Version translation of 1611
(“King James”) (except for certain
instances where the Vulgate and
Septuagint reflect a more traditional
catholic and orthodox interpreta-
tion). The AB contains the entire
intricate year-long cycle of Western
Rite daily prayer in one amazingly
compact volume.

Given the general abandonment of
the traditional Western Rite by both Ro-
man Catholics and Anglicans alike in the
1960’s and 70’s, the AB had been out of print
for many decades until 1998 when a young
Anglo-Catholic lawyer, Daniel James Lula, took it
upon himself to acquire a pristine copy of the original
printing and organize a large reprint. The reprint, financed
with Lula’s own funds, was beautifully done, complete with
two-color red and black printing, durable black leather cover,
high quality thin “bible” paper, and gilded edges. The AB
has proved itself to be a precious treasure for all Catholic
and Orthodox minded Christians who desire worship in the
traditional daily prayers of ancient and medieval Western
Christendom, translated into the reverent traditional English
idiom of the Book of Common Prayer. In order to fully under-
stand the immense significance of this volume, one must be
familiar with the definition and content of a traditional Bre-
viary, its history, and its practical use and application within
our contemporary Western Orthodox church life.



WHAT IS A BREVIARY?

The Breviary is a volume essential to the Western Rite
spirituality and praxis, as it contains the entire text of the
Divine Office (psalms, canticles, antiphons, lessons, respon-
sories, hymns and prayers) with rubrical directions, as well as
other helpful elements. A Breviary, as distinct from a Diurnal,
contains all of the texts necessary for the recitation of the
Vigil Office of Matins, as well as the seven other hours of Lauds
(morning praises), Prime, Terce, Sext, None (first, third, sixth
and ninth hours), Vespers (evening office), and Compline (bed-
time office). *

The compilation of all of these texts under one cover is a
relatively late medieval invention. Formerly the books required
for the celebration of the Office were numerous - including,
but not limited to, the Psalterium, Antiphonale, Collectarium, Hym-
narium, Lectionarium, etc. Originally, within monastic and other
communities, these books were divided up among the clerics
who were serving different roles in the celebration of the Office
(Officiant; Precentor, Cantors; Lectors, etc.).

The Breviary came about as an experimental attempt to
bring together, or comprehend, all of the various constituent
elements of the Divine Office into a “brief” format - one, or
more, volumes, wherein the different elements were woven
together in a rational, sequential manner. We find the first
Breviaries compiled by Benedictines at Monte Cassino in the
X and XI centuries. While some early Breviaries included
musical settings of certain elements of the Office, generally
Breviaries were meant only to contain the text of the Divine
Office (musical notation for the Office continued to be found
only in books such as the Antiphonale). The widespread com-
pilation and proliferation of Breviaries was due to two major
developments in the history of the medieval Western Church
- the simplification of the Office’s celebration by the Roman
Curia (the papal court) and the rise of the mendicant orders,
such as the Franciscans (who required a portable form of the
Office to carry from place to place in their travels).

The AB itself is a very large volume of around 2,000 pages.
It is divided up into four basic parts - (1) The Common of the
Season (including the forms common to each hour; the Ordi-
nary parts of each of the hours; and the Psalter, arranged in
order of recitation in the hours); (2) The Proper of the Season
(containing all of the elements proper to Sundays, ferias, and
other observances traditionally contained in this section);
(3) The Proper of the Saints (containing all of the elements
proper to unmoveable feasts of our Lord, our Lady, and the
Saints throughout the year); And, (4) the Common of the Saints
(containing all of the elements common to different classes

* Originally the Vigil Office was prayed at midnight, but S. Benedict
ordered it to be said around 3 AM. Lauds immediately followed, or at
least followed with little delay, so as to be prayed under the rising sun.
Prime was recited sometime in the early morning, around 6 or 7 AM.
The little day hours of Terce, Sext and None were recited at 9, 12 and 3
PM. Vespers was celebrated at sun-down, around 5 or 6 PM. Compline
was recited around 8 PM.

of Saints and observances; as well as the Office of the Dead
and Saturday Office of our Lady). Learning to maneuver the
Breviary with skill and ease means learning exactly where to
find common and proper elements within these four sections
with the help of the rubrical directions and a liturgical Ordo
Kalendar (such as that published by the Western Rite Vicari-
ate). This is not a simple feat, and must be learned through
experience and devoted usage.

HISTORY OF THE BREVIARY

Western Rite Orthodox Christians should be comfortable
with the AB because it preserves substantially the form and
content of the Western Divine Office as used by the early me-
dieval Orthodox Saints of the West. Furthermore, the Western
Divine Office has its basic roots in the worship of the Old Testa-
ment Jewish Church as well as in the primitive New Testament
Church of the Apostles; and thus it has a common origin and
kinship with the Divine Office of the Byzantine East.

The old Jewish Temple, as we see from the Scriptures, had
fixed times of liturgical prayer and sacrifice. Pious Jews and
Christians alike participated in these times of prayer both pub-
lically and privately. These times of prayer included midnight,
and the third, sixth, and ninth hours. We see the Apostles
participating in this Jewish horarium in Acts x. 3,9 and xvi. 25.
The Synagogues in Palestine and the Diaspora inherited these
morning and evening times of prayer directly from the Temple,

and they adapted them accordingly to their usage.

The late I century Christian document known as the
Didache witnesses to the primitive Christian adoption of the
Judaic times of prayer. The Synagogue service, joined to the
celebration of the Eucharistic Liturgy, became the Christian
public “Synawxis.” Western Orthodox have a remnant of this
primitive Eucharistic Synaxis in the great Paschal Vigil as well
as in the Ember Day Liturgies. The Synawxis takes two difter-
ent roads of later historical development within the Church.
Parts of the Synaxis develop into the so-called “Mass of the
Catechumens” (the first part of the Divine Liturgy), while
other parts develop into Vespers, the Night Vigil (Matins)
and Lauds in the Divine Office. Thus, by the III century, the
number of hours in the Christian Divine Office increases to
six - the Vigil (Matins), early morning prayer (Lauds), the
third, sixth and ninth hours (little hours of private prayer),
and evening prayer (Vespers).

After the conversion of the Emperor S. Constantine
and the peace of the Church, we see the public emergence of
Christian ritual, a moving into the grand basilicas, and conse-
quently an immense development and elaboration in the cer-
emonial of the Divine Office. Vespers and Lauds become the
main public times of prayer (the so-called “Cathedral Office”),
composed of psalms (thematically selected, not according to
a regular cycle), canticles, hymns, long scriptural lessons, lita-
nies of supplication, and concluding prayers.



The influence of monasticism (both Eastern and West-
ern) is crucial in the final shaping of the Western Divine
Office. The hours of Prime and Compline, for instance, are
entirely of monastic origin, which found their way into the
usages of Benedictine monasticism and from thence into
the official prayer life of the Western Churches. S. Benedict
in his Rule for monasteries gives us the very first, detailed de-
scription of the Western Divine Office - in which each hour
is a well-defined, balanced, harmonious unit. He takes the
essential structure of the Office from the Church of Rome,
but he generously borrows from both Eastern and Milanese
(Ambrosian) usages. Benedict devised his own scheme for
reciting the Psalter, in which all 150 Psalms are recited in one
week. Rome, in turn, was later greatly influenced by the shape
of the Benedictine monastic Office and his Psalter scheme.
The disciples of S. Benedict, including S. Gregory the Great
and the various Apostles of the barbarian lands of Western
Europe, are responsible for the spread and pre-eminence of
the Romano-Benedictine Office.

The essential, structural development of the Western
Divine Office ends with S. Gregory the Great, Pope of Rome,
in the VI century. He provides the final defining forms and
structure of the ancient Roman Rite, and establishes the
uniformity of the Western Divine Office. Among his greatest
achievements were the arrangement of the Office Lectionary
of scriptural, historical and patristic lessons at Matins, the
arrangement of texts, and the compilation of chant manu-
scripts for the antiphons and responsories.

It is important to emphasize, from the time of S. Gregory
to the Second Vatican Council, that no substantial changes
were made to the Western Divine Office as found in publi-
cations such as the AB. Accidental changes occur to be sure
- enhancements such as the early medieval addition of the
Nunc dimittis to Compline, the addition of the Chapter Of-
fice to Prime (VIII c.), the composition of festive Offices (such
as those for Advent, the Dead, and Corpus Christi), and the
addition of the Final Anthems of our Lady (XIII c.). There
were also problematic developments and unfortunate accre-
tions, such as the inadvertent overtaking of the ferial (regular,
weekday) cycle of the Psalter by the sanctoral (festal) cycle, the
addition of fanciful and grotesque legends of the Saints, and
the constant appending of extra devotional materials to the
authentic hours. The various attempts at reform of the Bre-
viary undertaken from the late medieval period to the early
XX century were attempts on the part of the Popes to bring
the Divine Office back to its proper, pristine form in the time
of Ss. Benedict and Gregory. The AB represents one of the last
major reforms of the Breviary, under Pius X.

WHY PRAY THE BREVIARY?

Why should Western Rite Orthodox Christians become
interested once again in the traditional Western Divine Office,
as found in the AB? Because itis our rich heritage, being the ful-

ness of the Divine Office as prayed and chanted by our Fathers
and Mothers in the faith, having its primitive roots in the wor-
ship of the venerable Patriarchs, Prophets, and Apostles, being
given its distinctive form and content by the holy Fathers, Mar-
tyrs and Confessors of the Orthodox Western Churches. This
is the Faith of our Fathers, expressed according to the particular
genius of the Western Latin mindset, in the traditional English
idiom of prayer and worship that we hold dear.

How, practically, can we as Western Orthodox Christians
living in the world, make use of such a seemingly monastic
and clerical volume? It would seem that the complex and
time-consuming nature of the traditional Hours makes the
AB nearly impossible for ordinary clerics and laymen to use.
While it may not be possible for Christians other than monks
and celibate clerics to experience the Breviary in its fulness
and entirety, nonetheless ordinary Christians can tap into
the ancient prayers of Western Orthodoxy by supplementing
their own prayer and devotional life with certain elements of
the Breviary. For instance, parishes which use the simplified
parochial Western Rite Offices of Matins and Evensong can
supplement these rather simple and austere services in a num-
ber of ways. For instance, the proper Antiphons on Benedictus
and Magpificat can be easily added, and a skilled cantor can set
these texts to the simple and solemn tones of the canticles.
Likewise, the Breviary contains an absolute treasure-trove of
proper Collects for any feast or observance imaginable. The
“Little Chapters” (short scriptural tidbits) of the various hours
can be employed as “Opening Sentences” to Matins and Even-
song. The beautiful hagiographical, historical and patristic
lessons of Matins often servce as material for an appropriate
third lesson (after the second canticle, and before the creed). It
is very edifying indeed for the faithful at Matins to hear the
commentaries of Ss. Augustine, Ambrose, Jerome, Gregory or
Chrysostom on the Gospel to be read at the morning Mass, or
hear of the virtues and exploits of the Saint of the day.

Hence, Matins and Evensong can once again become a
vehicle for a fuller expression of the Orthodox Catholic faith
through the restoraion of these ancient didactic and doxo-
logical elements (akin to the rich didactic, poetic tradition
of Byzantine hymnody). Likewise, individual Christians or
Christian families can incorporate such elements into their
private domestic prayers, devotions, and meditations, as the
Breviary provides a deep and profound connection to ancient
Western Orthodox piety and spirituality.

The Orthodox Western Rite must reclaim its authentic,
ancient heritage and patrimony of patristic theology, devo-
tion and piety — and until we are able to compile and publish
a fully Orthodox Benedictine Breviary, The Anglican Breviary
is an essential tool to this ongoing process of restoration,
growth and maturity. §

[Eprror’s NotE - Lancelot Andrewes press has ordered
40 copies of The Anglican Breviary, $60 each. Please see Fr.
John or Rdr. Benjamin if you are interested. ]



That I May Be
Crowned with Him

HIGH KING OF HEAVEN: ASPECTS OF
EARLY ENGLISH SPIRITUALITY by Benedicta
Ward, SLG. Cistercian Publications, Kalamazoo, MI

1999. (114 pages; $16.95, paperback)

OST books that discuss English

spirituality begin with the me-
dieval period, perhaps with Julian
of Norwich, thus disregarding
this true early period. High
King of Heaven illuminates
this oft neglected, miss-
ing time. This short study
presented by Sr Benedicta
Ward, SLG, gives us the
rudiments of early English
Spirituality. Sr Benedicta
presents the point of ‘English’
spirituality as opposed to the
narrower definitions, although
more popular today, those of Celtic
or Anglo-Saxon belief. In the introduc-
tion she explains this wider approach, giving us
all something upon which to ponder when explor-
ing our native Anglo (whether Anglican,Orthodox
or Catholic) spirituality. She quotes Edmund
Bishop’s Liturgica Historica,

but the English mind and religious sense assert
themselves in the process of fusion and contribute
to the resultant quality and measure possessed by
neither Celt nor Roman alone . . . I seem to discern
as the specifically ‘English’ quality of this earliest
devotional literature, strong feeling controlled and
also penetrated by good sense.

Upon this crux the rest of the book weighs. Christ
in mouth of friend and stranger. She begins with a
chapter each on the Mediterranean (almost entirely
Gregorian) and Irish influences, merely noting that
they are two different things, neither mutually exclu-
sive of the other. In the chapter on Mediterranean in-
fluence, she talks extensively about the writings of St.
Gregory the Great known as Pastoral Care. This tome
was widely distributed to the Bishops and Clergy dur-
ing time spanning from St. Augustine of Canterbury to
St. Bede. The chapter on the Irish influence is where
you can find information from the ‘Celtic’ side and a

very interesting section on the Synod of Whitby.

Bright candles over the holy white Scrip-
tures. There follows a discussion of the heremitic and
monastic life in England. Her contrast of Ss. Anthony
of the Desert and his follower Paul with Ss. Cuthbert
and Guthlac show her solid background in the study
of this form of monasticism. Carrying forth from the
chapter on Gregorian influence, she discusses the use
of psalmody as the foundation for a life of prayer. One
important concept that she brings forth is that the
Benedictine form and use of psalms was not exclusive
in early England, but developed with the
importation of trained Gregorian Bene-
dictines from Rome. At the Council
of Clovesho, one chapter addresses
this development as insisting that
the psalter should not be sung

“to the tragic tone of the poets”

but “straightforwardly accord-

ing to the use of the Romans.”

From that point, the establish-

ment of the Benedictine way in

England took strong hold, not
only in psalmody but in life, per-
haps because of its ‘strong feeling
controlled and also penetrated by
good sense.’

Compunctio cordis. Both com-
munal and individual prayer practices are
also discussed. At last, she explores the very English
concept of developing a specific spirituality for the
common man. Bede composed an abbreviated psalter
for this use. Sr. Benedicta also includes the medita-
tions on the Lord’s Prayer provided by St. Bede and St.
Alcuin. Her deliberation regarding Pastoral Care indi-
cate that the early English church had a specific focus
on the flock. This concept has always been important
the Anglican/Orthodox communion, but has histori-
cally swung like a pendulum between the concentrated
focus on flock (to the detriment of Liturgical style and
language) and the exclusivity of Clergy. Much violence
could have perhaps been prevented if there were more
copies of Pastoral Care distributed.

Bede: For his own comfort and ours. Al-
though Bede is not her only source, her use of his
history and other writings is extensive. She discusses
Bede the monk/historian and Bede the holy one. The
impact of the monasteries of Wearmouth and Jarrow
(where Bede lived) and the influence of the learn-
ing there, was, in large part, what is considered the
flower of early English spirituality. The use of the
books brought from the continent by St. Benedict
Biscop are its foundation. The Christological aspects
of the psalmody as instructed by Ss Augustine, Cas-



siodorus and Jerome are discussed at length as part of
the Wearmouth/Jarrow connection. This information
was only available because of St. Biscop’s far-reach-
ing travels and acquisition of the works of the Holy
Fathers of the west.

A terrifying judgment has begun. The fi-
nal chapter likens the Danish and Norse raids with
the cross to be born by the English. The raids caused
a great loss of faith. St. Alfred the Great saw Bede’s
warning about this and realized that the ‘fair-weather’
Christianity of the English was due to a lack of learn-
ing and a lack of spiritual information in English. He
turned his hand to the task while still in the field of
battle. “I began amidst the various and multifarious
afflictions of this kingdom to translate into English the
book which in Latin is called Pastoral Care, in English
‘Shepherd Book’ . ..” — the contention being that the
redemption of the English will be found by the wide-
spread use of the Shepherd Book. The only means of
the survival of English Christianity would be to accept
the cross as the place of resurrection. That is the only
place God is in the midst of crisis. “We have now lost

wealth as well as wisdom because we did not wish to
set our minds in the track.” This is one of the funda-
mental lessons of the Christian faith.

Teach me to perform thy will. After reading
this book, anyone with an interest in English spiritu-
ality will be moved to further study. Sr. Benedicta’s
recommended reading list is extensive. I found her
method of focussing on the ‘mixture rather than
the ‘ingredients’ of the subject very settling. While
there are many books available on ‘Celtic’ or ‘Irish’
spirituality,their emphasis is on ingredient rather
than mixture. Most of us are the ‘mixture’ known
as English. In High King of Heaven we can begin to
explore the amalgamation known as English spiritual-
ity. Sr. Benedicta Ward is a sister of the community of
the Sisters of the Love of God. She has written several
books on monasticism and also on the Middle Ages,
including The Sayings of the Desert Fathers and The
Venerable Bede. §

Review by Susan Eklund.

Saint Dunstan’s Plamsong Psalcer

Including all elements necessary for the celebration of the Western Rite Parochial
Divine Office according to the ancient tradition of Gregorian and old British chant

The Psalter is a high quality, HARDCOVER book of over 500 pages.

CONTENTS INCLUDE: The 150 Psalms of David, Tutorials (Musical and Ceremonial), Historical and Doctrinal Introduc-
tions, The Order for Matins (Morning Prayer) and Evensong (Vespers), An Order for Compline, Numerous settings of the Mat-
ins Invitatory Psalm (Venite), The Song of Ss. Ambrose and Augustine (Te Deum), Old Testament Canticles, the Song
of Zacharias (Benedictus), The Creed of S. Athanasius (Quicunque vult), The Song of the Blessed Virgin Mary (Magnifi-
cat), The Song of Simeon (Nunc dimittis), and The Final Anthems of the Blessed Virgin Mary (including Salve Regina).

“I wish to thank you most sincerely for this precious gift which you bave prepared and offered to the Church.
May it be blessed to God’s glory, and may you be granted many years!” - His Grace, Bishop BasIiL

$30.00 each copy

Or, $21.00 each (30%) for 10 or more

SHIPPING is $3-each-eopy-te-the
eontinental USA, $6 each to Canada,

and $9 each global priority overseas.

Send check or money order to:

LANCELOT ANDREWES PRESS
P.O. Box 460186, Glendale, CO. 80246

http://www.AndrewesPress.com

Questions: info@andrewespress.com

As of May 1st 2003, Shipping for all Lancelot Andrewes Press titles is FREE to
addresses within the continental United States (the lower 48 states).



The Fellowship of Saint Dunstan
and Lancelot Andrewes Press offer
a One Day Conference:

God’s Own |
Prayer Book |

The Psalms, Lessons
and Canticles of the

L UL TLOEY ALEE 111

Divine Office and the =l & (1wt b {1
EXPCI’ICHCC Of PROPOSED CONFERENCE SCHEDULE
ChurCh Renewa‘]' 9:00 AM Chanted Matins (Morning Prayer)

9:50 AM Welcome and Introduction
. . . 10:00 AM The Traditional Brevia art [
With His Grace, Bishop 1050AM  Break i)
. 7 11:00 AM Tutorial - Tones I & II

BASIL (ESSey), PTeSldlng 11:20 AM On the Ancient Invitatory Modes
12:10 PM Angelus / Lunch with Readings
1:00 PM Tutorial - Tones III & IV

Saturday, 7th June 2 003 1:20 PM The Divine Office in the Parish, the

Mission, and the Home
9AM -5 PM 210PM  Break
2:20 PM Tutorial - Tones V & VI
2:40 PM The Traditional Breviary (part II)
At S AINT M ARK’ S CHURCH, 3:30 PM Tutorial - Tones VII, VIII and Peregrinus
4:00 PM Conclusion / Summary
Denver, Colorado 4:20 PM Chanted Evensong (Evening Prayer)

To register, send your name, contact

] ; D’S OWN PRAYER BOOK f
mformdtzon, and $10 to: GOD’S O OOK Conference

Name

E-mail or Phone

Saint Mark’s Church
1405 South Vine Street
Denver, CO. 80210

Choice of Lunch: (ham) (vegetarian)
Please send $10 (check or cash) to:

Lancelot Andrewes Press, P.O. Box 460186, Glendale, CO, 80246




MAY ANNO DOMINI 2003

SUNDAY MONDAY TUESDAY WEDNESDAY THURSDAY FRIDAY SATURDAY
27 28 29 30 1 2 3
EASTER DAY | EasterR MonNDAY | EASTER TUESDAY EASTER WED. EASTER THURSDAY | EASTER FRIDAY | EASTER SATURDAY
(Pascha) Matins, 6:30 AM | Matins, 6:30 AM | Matins, 6:30 AM | Matins, 6:30 AM [S. Athanasius] Latin Mass, 9 AM
Matins, 7:30 AM Mass, 7:00 AM Mass, 7:00 AM Mass, 7:00 AM Mass, 7:00 AM Matins, 6:30 AM OBLATES, 10 AM
Low Mass, 8 AM Evensong, S PM Evensong, 5§ PM | DU Vespers,5:30PM | Evensong, 4 PM Mass, 7:00 AM Evensong, 4 PM
School, 9:10 AM DU Compline, 6:30 PM Evensong, 4 PM
Sung Mass, 10 AM
Evensong, 4 PM
4 5 6 7 8 9 10
LOW SUNDAY | S.GEORGE THE S.Johnbefore | S.MARKTHE | Appearing of S. Gregory Ss. Gordian &
[S. Monica] MARTYR the Latin Gate | EVANGELIST | S.Michaelthe | Nazianzen, BCD | Epimachus, Mm.
Matins, 7:30 AM (TRANSFERRED) (TRANSFERRED) Archangel Matins, 6:30 AM | Matins, 8:30 AM
Low Mass, 8 AM Matins, 6:30 AM | Matins, 6:30 AM Mass, 7:00 AM Latin Mass, 9 AM
School, 9:10 AM Mass, 7:00 AM Mass, 7:00 AM Evensong, 4 PM Class, 10 AM
Sung Mass, 10 AM DU Vespers, 530PM | Evensong, 4 PM Evensong, 4 PM
Evensong, 4 PM DU Compline, 630 PM
11 12 13 14 15 16 17
EASTERII Ss. Nereus, Achil- SS. PHILIP S.Pachomius of | FINDING OF S. Brendan Eastertide Feria
Matins. 7:30 AM | leus, Domitilla & & JAMES, Egypt, Ab. THEHOLY | Navigator,Ab. | [MassofS. Mary]
. P Mm.
Low Mass, 8 AM aneras, vim APOSTLES | Macins, 6:30 AM CROSS Matins, 6:30 AM | Matins, 8:30 AM
School, 9:10 AM (TRANSFERRED) Mass, 7:00 AM (TRANSFERRED) Mass, 7:00 AM | Latin Mass, 9 AM
Sgng Mass, }tOP?/IM DUVespe@, S530PM Matins, 6:30 AM Evensong, 4 PM Class, 10 AM
vensong, DU Compline, 630PM |\ ass, 7:00 AM Evensong, 4 PM
Evensong, 4 PM
18 19 20 21 22 23 24
EASTER IIT S. Dunstan of Eastertide Feria Eastertide Feria Eastertide Feria Eastertide Feria S. Vincent of
[S. Venantius, M] Canterbury, BC Matins, 6:30 AM | Matins, 6:30 AM | Matins, 6:30 AM Lerins, CD
. Mass, 7:00 AM Mass, 7:00 AM Mass, 7:00 AM i .

i . S.Pudentiana, VM > > > Matins, 8:30 AM
Matins, 7:30 AM [ ) e | DU Vespers,5:30PM | Evensong, 4 PM Evensong, 4 PM | [atin Mass, 9 AM
Low Mass, 8 AM [ Matins, 6:30 AM DU Compline, 630 PM Class. 10 AM
School, 9:10 AM Mass. 7:00 AM ’

ass, 7 Evensong, 4 PM
Sung Mass, 10 AM &
Evensong, 4 PM
25 26 27 28 29 30 31
EASTER IV S. Augustine of S. Bede the Eastertide Feria Eastertide Feria S. Felix I, PM S. Petronilla, V
[S. Urban, BM] Canterbury, BC | Venerable, PrCD | \fatins, 6:30 AM | Matins, 6:30 AM | Matins, 6:30 AM | Matins, 8:30 AM
Matins. 7:30 AM [S. Eleutherius, BM] [S.John, BM] Mass, 7:00 AM Mass, 7:00 AM Mass, 7:00 AM Latin Mass, 9 AM
> DU Vespers,5:30PM | Evensong, 4 PM Evensong, 4 PM Class, 10 AM
Low Mass, 8 AM DU Compline, 630 PM Evensong, 4 PM
School, 9:10 AM
Sung Mass, 10 AM
Evensong, 4 PM

PLEASE NOTE, that Evensong on Thursdays, Fridays and Saturdays will be sung at 4 PM.

Amid many prayers, Matushka Deborah’s mother, Erena W. Campbell, died peacefully and painlessly on Bright Mon-
day, filled with grace, good deeds, fond memories, and Christian hope. Rest eternal grant unto her, O Lord: and may light
perpetual shine upon her. May her memory be eternal!



ABOVE - Parishioners volunteer to help re-
move the Reredos Icons after having moved
the old Altar to its temporary position.

BELOW - Fr. John (center), David Felker (left)
and Shd. Theodore (right) place a beautiful,
heavy tabernacle (a gift of Bp. Basil) on the old
Altar in its temporary position.

BELOW - Senior Warden Stephen Greenlee
(left) and iconographer Mary Sullivan Coit
(right) assist as Mr. Guiry, our contractor
(center) trims an edge of the reredos icons to
fit our new sanctuary design.

RIGHT - Fr. Bundy (right) with Junior
Warden Nancy Stuart Steffen (left),
transporting our old Altar for eventual
use at S. Columba’s, our parochial mis-
sion in Lafayette.

BELOW - Our new sanctuary in
progress; including new (yet antique)
finely carved Altar, the partially finished
platform with three liturgical steps, and
partially finished renovation of the roof
with a roof window naturally illuminat-
ing the Altar and sanctuary. We hope
all will be beauteous for His Grace,
Bishop Basil's visitation on 7, 8 June
this summer.

BELOW - Contractors work on the renovation of
the roof area over the altar — soon to feature a
wooden “tester” (old English baldachino).
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